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The Growth and Impact of Pentecostals in Brazil
	The number of Pentecostals in Latin America has been erupting since the 1960s, with Brazil leading the way (McCleary).  With dramatic increases occurring in a country in which the culture has such deep roots in Catholicism it leads one to question what the driving forces are behind this growth.  Indeed, what are the underlying contributions that are attracting people to Pentecostalism?  There are those that find the economic hardship of the country to blame as people flock to services where God is proclaimed to be the “Great Provider”.  Still others credit the allure of a personal, loving God and the unity of the Church.  Due to the large percentage of individuals turning to Pentecostalism there are no doubts that these radical changes are impacting nearly every facet of the country.  There are those who state that the impact has been negative while others proclaim the positive advancements taking place.  While it is true that some disheartening facts have come to light, which contribute to the negative doubts surrounding Pentecostalism, it is unrealistic to apply these to the nation, religion, and/or people as a whole. 
Brazil has long been considered to be the world’s most Catholic country and still is (“Pope to Visit”).  Nevertheless, over the past century Pentecostalism has taken root amongst this large group of citizens.  The Azusa Street Revival, which occurred in Los Angeles, California from 1906 to 1915, is one of the many key elements that form the core of the origins of Pentecostalism.  Most leaders who had attended this movement spun off to create their own congregations across the United States, and some began to take their message to other countries.  The two men who are believed to have brought the Pentecostal doctrine to Brazil in 1910 were Daniel Berg and Gunnar Vingren who “founded the Assembléia de Deus (Assembly of God) as one of the first two Pentecostal churches in Brazil” (Lingenthal 43).  The Assemblies of God denomination is now considered one of the two most dominant Pentecostal churches in Brazil (Lingenthal 49).  However, Pentecostalism did not thrive at first.  It was not until the 1950s and 1960s, when tent missions, also known as tent revivals, were introduced, that Pentecostalism began to grow in popularity.  
When contemplating the underlying causes of the immense growth of Pentecostalism occurring in Brazil one cannot just look at the last couple years or even the last couple of decades.  The history of the country has to be taken into account.  Identifying the conditions in which the people found themselves, sheds light on why they would be drawn to Pentecostalism.  The Brazilian people would find themselves open and ready for change as the first Pentecostal evangelists entered the picture.  What led to these conditions must first be explored. 
From the time that Brazil proclaimed its independence from Portugal in 1822 until Dom Pedro II was overthrown in 1889 it flourished.  The early years were ones of prosperity and growth.  The overthrow however, sparked the beginning of more than 65 years of various regimes most easily described as military rule or dictatorship.  Coup after coup, despite the enduring deep religiosity, operated under self-destructive ways where a lack of morality was highlighted.  Finally in 1974 General Ernesto Geisel became president and began to re-democratize the nation and is “associated with the gradual reopening of Brazil to the outside world” (Schemo).  His actions ended the military indiscipline that had plagued the country since 1889.  These years of hardship were characterized by brutality and extreme censorship of the press.  It was during these years of hardship that Pentecostalism began to take root.  
The violence felt throughout South & Central America forced many to migrate.  “The settlements at the urban periphery where most internal migrants end up have been prime recruiting grounds for the new churches” (Levine).  The extreme hostility during the numerous years of militant rule made the Pentecostal beliefs about the end of times seem very probable and even promising to those enduring hardships.  
Pedro C. Moreno, a Latin American Pentecostal, provides a balanced look into some of the additional lures of Pentecostalism in Latin America in his article Rapture and Renewal in Latin America.  He notes that having become “accustomed to economic and political roller-coasters, [the people] seem to be at home with the new Pentecostal spiritual roller-coaster”.  The new religion even appealed to indigenous traditions with the strong emphasis which is placed on nonmedical healing.  Moreno explains that having long been accustomed to the strict rules of Catholicism and the harshness of the ever changing military dictators the “flexible structure break from the Catholic and even Protestant divisions between clergy and laity… [, the] acceptance of women in leadership”, the breaking down of racial castes as well as of social classes to provide a sense of community, are just a few of the ways in which it appealed to the people.
Due to the fact that many of the major churches of the country utilize a great deal of media to spread their message, it has made it easier for Pentecostalism to spread.  These churches are often criticized for this especially because many evangelical churches are playing a growing role in Brazilian politics for just this reason.  “Evangelical members of congress are often elected [through the backing of evangelical churches] to protect the interests of their churches, which control major television and radio networks” (Lyons).  What is easily overlooked when considering their strong involvement in media and therefore in politics is the fact that “[r]ailroads are scarce, highways are somewhat less so, and rivers are used when not interrupted by falls; [therefore] the airplane now links most cities throughout the country, as do television, the telephone, and radio” (Wiarda).
The research into the impact of Pentecostalism produced many contradicting claims.  There are those that hold views such as McCleary’s in which she noted that “Evangelicalism reduces corruption by promoting individual traits.”  While others hold that corruption has actually worsened with the growth of Pentecostalism.  Transparency International produces an annual Corruption Perceptions Index (CPI) in which all countries are scored on a scale of 1-10 and ranked in order of least corrupt.  Brazil comes in at the seventy third least corrupt nation or a score of 3.8 (Rogers and Provost).  To provide a basis for comparison the United States, which is also a largely Pentecostal nation,  is ranked at the twenty fourth least corrupt nation with a score of 7.1 (Rogers and Provost).  A score of less than 5 is accepted as a “significantly corrupt” nation (Rogers and Provost).  Interestingly, Brazil is ranked the third highest out of all countries in South America for corruption, with only Chile and Uruguay having higher scores.  The country’s placement is more easily explained given their history rather than by blaming Pentecostals.  Rogers and Provost even acknowledged that “[u]nstable governments, often with a legacy of conflict…dominate the bottom rungs of the CPI.”  Overall, Brazil has only moved about a tenth of a point up or down from year to year in their corruption score and therefore it is not reasonable to associate the rapidly growing Pentecostalism with the corruption rating. 
The United States, like Brazil, has a large Pentecostal population but one must remember that Brazil did not have the same beginnings.  The United States was founded by individuals bound by similar religious convictions to govern people who, by majority, also followed these convictions.  It established a constitution that reflected their morals and established measures to keep corruption at bay.  McCleary stated that “[c]ountries with a strong Protestant heritage…show lower levels of corruption.”  Brazil did not have this heritage or the same opportunity as the United States in constructing their constitution.  Instead their constitution was created through multiple regimes, each with their own agendas.  To further make this point, consider that the Brazilian Constitution has had fifty three amendments made to it while the United States only has made twenty seven.  Conceivably the next amendments should consider placing more weight on “individual ethics and…concepts of public integrity [which can be] derived from personal and social values shaped by religious beliefs” (McCleary). 
Given the fact that the foundations of the Brazilian government, most notably the constitution, has so much corruption it is not hard to understand why this corruption would translate to the politics.  There has been a lot of focus on the Pentecostals’ involvement and role in politics.  When perceiving religion one generally associates a sense of integrity with it.  Being a religious individual carries with it the label of being upright or an air of integrity.  For this reason there are those that feel that by having Pentecostal’s play a more active role in the country’s politics it “could play a pivotal role in introducing integrity to politics” (McCleary).  Temptations associated with politics and public service are believed to be more easily avoided given that a person’s character, and behavior, has been shaped by the morality of the church.  However, given that Edir Macedo, the founder of the Igreja Universal do Reino de Deus (Universal Church of the Kingdom of God) which is one of the most influential Pentecostal churches, “has been indicted for his involvement in the drugs trade and money laundering,” it is not difficult to understand the hesitation and disapproval of Pentecostals playing any role in politics (Lingenthal).  Not to mention that just because an individual calls themselves a Pentecostal does not make them one.  Brazilian and United States’ politicians are guilty of making claims to appeal to a particular group, but unfortunately it does not make the claim true.  As may be the case with Dilma Rousseff, Brazil’s current President.  Elected in 2010 President Rousseff is an ex-Marxist guerrilla who supported legalizing abortion in the past.  In 2007 she stated that “it is ‘absurd’ that abortion is illegal” but during the election, when 51 religious leaders were in attendance at a meeting, she promised she would not back initiatives to legalize abortion (Lyons).  In the beginning of the Pentecostal movement in Brazil the tendency was more towards being apolitical.  So much so that “a common slogan among [Assembly of God] members and other Pentecostals until 1986 [was] ‘believers do not mess with politics’” (“Spirit and Power”).  It was when the citizens voted to have the constitution re-written in 1986 that Pentecostals realized that they had an opportunity to recreate Brazil’s politics to uphold some of their most important beliefs such as same-sex marriage, abortion, and achieving equality with the Catholic Church.  The argument is then raised that there should be a strict separation between church and state.  However, McClery makes the point that “more weight should be placed on individual ethics and that concepts of public integrity…are derived from personal and social values shaped by religious beliefs.”
Although the country’s corruption is not so easily tied to Pentecostalism arguments have risen for its correlation to the economy.  Brazil’s economy has risen to become the sixth largest economy in the world.  Despite the feelings by many that there is far too strong of an emphasis on tithing and “on ‘religious’ matters at the expense of every other activity or aspect of life” the economy continues to grow (Moreno).  It is expected that Brazil’s economy will continue to grow at such a rapid rate that it will become the world’s fifth largest economy by 2016 which has provided them the leverage necessary for their request for a permanent seat on the United Nations Security Council (Galvao and Colitt).  There are those that attribute the growth to the church’s ability to provide their followers with “a sense of purpose in their new beliefs” (Moreno).  This sense of purpose is believed to be developed within the church and then can be applied to their daily lives.  In this way it helps to improve their work habits and help them rise economically.  In truth the growth is due to “[r]ising real wages and a boom in credit [which has] fueled demand by Brazilian consumers in recent years, with an emerging middle class going on a shopping spree for new cars and refrigerators” (Galvao and Colitt).  Although it could be argued that the “emerging middle class” is due to the above mentioned sense of purpose.  The growth and economic status does not however mean that the country has left behind its label of being a third world country.  Brazil has come far but still has much work to do in regards to improving living conditions. 
Pentecostals are traditionally characterized by highly emotional services with an extreme emphasis on denying worldly things and living an ascetic way of life.  Moreno notes that the “excess of secular rationalism, with its heavy reliance on the mind and disregard for Scripture, may be ultimately to blame for Pentecostals’ distrust of reason, [and] intellectuals”.  These strong feelings of abstaining from all forms of indulgence and the secular world however, have essentially created a new market, a market to capitalize on the religious fervor.  In the United States there has been a growing Christian music industry for decades.  Yet in Brazil it is taken to a much higher level.  “A mercado gospel has now been in existence for some time and it is growing rapidly.  Alongside CDs of gospel music, this market now has ‘Christian’ beauty products ‘for the devout woman’” (Lingenthal).  With the ever increasing number of Pentecostals in the country this is becoming a very lucrative market to be a part of.  In this way a person can feel that they are keeping the rules of conservatism while still indulging without a guilty conscience.
Lingenthal noted that Pentecostalism in Brazil is very diverse.  There are known to be well over 200 different Pentecostal denominations in the world today and therefore it would be difficult to encounter a country in which these denominations were not diverse (Fisher).  The diversity between denominations is generally the result of varying theologies which arise and cause a split.  Although Pentecostals are recognized most notably by their foundational belief in the baptism in the Holy Spirit and the evidence of which is accepted as being speaking in tongues, additional, less foundational theologies differ greatly from denomination to denomination.  Other examples of differences that have caused concern are those churches in which there are no formal procedures of accountability and transparency.  Many of these churches are tied to corruption for this reason.  Conversely, to say that every Pentecostal church is not accountable or is corrupt would be an outright lie.  Therefore, it would be very difficult to tie changes to the country as a whole to a single religion in which there are such distinct differences from church to church.  As Moreno noted, “There is no automatic correlation of evangelical growth with economic and social advancement.”  It is reasonable to expect that there will be evidence of more of an impact from the Pentecostal believers as growth continues in the next decade or even more due to the fact that Pentecostals have “an unparalleled opportunity to transform the continent in all areas of life” (Moreno). 
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